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PUBLISHERS' NOTE

THE Uttara Gita, as its name implies, and
as the first few lines of Chapter I explain, 1s
the subsequent instruction, coming after that
set forth in the Bhagavad-Gita. |

Those who have not read carefully the
Bhagavad-Gita (Text in Devanagiri and Trans-
lation in English by Dr. Annie Besant, P. TS
Popular Edition published by us) should do so
before starting upon the study of the Uttara
Gita. They will then perceive how the latter
amplifies and gives practical details upon points
which the former, in its intention of only
setting forth the broad outlines of instruction,
passes over with merely a general reference.

This translation of Babu Rai Baroda K. Laheri,
F.T.S. appeared in Lucifer, November and
December, 1892.

THEOSOPHICAL PUBLISHING HOUSE

ADYAR, MaDRAS, INDIA
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THE UTTARA GITA
IqLTar

TS
CHAPTER I

ARJUNA, after the successful issue of the
battle of Kuru-Ksetra, amidst the pleasures
of rank, riches, and prosperity, had forgotten
the priceless instructions imparted to him by
Sti Krishna, on the eve of that memorable
battle. He now asks Kesava again to pro-

pound to him the secrets of the Brahma-
)yiana.

FIT FAH—
2% fo%e 38 sAmEE fraad |

Eneat cEoReTent eer i STRPANT
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HROI ANTIEh EATSaroad | X |
TEATITHAN TRITESIHY |
T g=9d FsqAgafe 2 1| 3 )

ARJUNA ASKED:

1,2& 3. O Kesava,' tell me the know-
ledge of that Brahman that is One, and
without its like and rival, without Upadhi
(attributes), beyond the Akasa, source of all
purity, that which cannot be approached by
argument, or reached by conception, the
unknowable and the unknown, and that which
is absolutely free from births and deaths.
O Kesava, impart to me the knowledge of
that which is Absolute, the only abode of
Eternal Peace and Purity, the Instrumental
(Nimitta) and Material (Tpadana) cause of the
Universe, though itself causeless and free from
all connection. Tell me, O Kesava, the know -
ledge of that which dwells in every heart, and

'Kesava means the manifested Logos, the union of
Vispu, Brahma and Mahesvara, or the combined Sattva,
Rajas, and Tamas Gunas. The word “ Kexava " is from
Ka-iva-va.
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that which combines the fact of knowledge
and the thing knowable in Itself.

HREHI —
1Y 98 FEERl IfgATia qoed |
AT 9=5f J<aU9Y S9RTIEE || % ||

SRI BHAGAVAN SAID:

4. O thou long-armed one, thou who art
the crest-jewel of the Pandu dynasty, O
Arjuna, thou art most intelligent, because
thou hast asked me a question which is at
once most sublime and magnificent—to attain
the knowledge of the boundless Tattvas.
Hear, therefore, O Arjuna, attentively what
I wish to say on the matter.

AHA-A ZGF qEUEH-AT |
A TEHMFE] qEAT A T8 | )

9. He is called Brahman, who, devoid of
all desires, and by the process of Yoga, sits
in that state of meditation in which he
assimilates his own Self-mantra (Pranava
or Aum) with the Hamsa (Paramatman).
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JfggMer 9Td SARRUSFA || & )

6. For the human being, the attainment
of the state of Hamsa (I am He), within
his own limits, is considered the highest
jpadna. That which remains merely a passive
witness between the Haimsa and Non-Harmsa,
t.e., the Paramatman and the destructible
portion of the human being, is the Aksara
Purusa in the form of Kuatastha-Caitanya
(Atma-Buddhi). When the knower finds and
sees this Aksara Puruga in him, he is saved
from all future troubles of birth and death in
this world.

FHGEFFR IR RATITH: |
AFE J FHA F1SY: GIfQEEE || © |

7. The word " Kakin" is the compound
of ka + aka + in. The first syllable Ka
means happiness, the second Aka means
misery, and the third /n denotes possessing :
therefore one that possesses happiness and
misery—the Jiva—is called “ Kakin"”. Again



CHAPTER I B

the vowel a at the end of the syllable Ka is
the conscious manifestation of Mula-Prakrti
or the Jiva form of the Brahman ; therefore
when this a disappears, there remains only
the K, which is the One great indivisible
Bliss—Brahman.

Teefkag-ag] F1S JGEIFN T |
AFTETARH Jeagnaal: |l < ||

8. He who is always able to retain his
life-breath (Pranavayu) within himself, both
at the time of walking and rest, can
extend the period of his life over a thousand
years.

AEGIT@NFR JETHR faf=-add |
G T IAMATEHST J & FE |
AT @l w1 9 (RfEf I el

9. Conceive so much of the manifested
Akasa (sky) as can be brought within the
range of one's own mental view, as one
undivided Brahman then merge the Atman
into it, and it, into your own self ; this done,
i.e., when the Atman is made one with the
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Akasa, think of nothing else—as moon,
stars, etc.—in the sky.’

faafswEme safagan faa: |
Fiesatard o TEE 1 Al |
freFe d fasrtar=gmal aa @& m@: 1| 2o I
10. Such a seeker of Brahman, after fixing
his mind as aforesaid, and shutting himself
out of all objective knowledge (Ajniana),
should hold fast the support of unchange-
able Jnana, and think of the One Indivi-
sible Brahman in the inner and outer Akasa,

that exists at the end of the nose, and into
which the life-breath merges.

Tafafg 91397 fdad |
I GRE A FET A AT 20T 1) 29 )

11. Freed from both nostrils, where the
life-breath disappears, there (i.e., in the

This is the Nirvikalpa Samadhi—the subjective
concentration of the mind, in which both the mind and
life-breath become still like a flame without air.

"There are two well-known processes of practising
Yoga: viz, to concentrate the mind (a) at the point
where the nose ends, and (b) where the root of the nose
begins. The result in both cases is the same as are the
further processes of practice, but in either case the
instruction of a Guru is necessary, otherwise it is
absolutoly impossible to succeed.
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heart) fix thy mind, O Partha,' and meditate
upon the All-Supreme Isvara.

fe d fasaagfifed fad |
REE A ez fFomEs | R |
12. Think of the Siva, there, as devoid of

all conditions of life, pure but without lustre
(Prabha), mindless, Buddhi-less.

Az TAOTE ST 0 |
e ar s g g=aa 3 12 2

13. The signs of Samadhi are the negation
of all positive conditions of life and the
complete enthralment or subjugation of all
objective thoughts.

AANE(ed 2E Ael AFgATEl |
fue FfpiaaThrg @40q | 22

14. Although the body of the meditator
may now and then become somewhat un-
steady at the time of meditation, yet he is to
consider that the Paramatman is immovable.
This is the sign of the Samadhi.

" Another name of Arjuna.
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15. He that considers the Paramatman
as without Matra, i.e., neither short nor
long in metre, soundless, unconnected with
vowels or consonants, and beyond the
Bindu, (Point) i.e., Anusvara, (which produces
a nasal sound), beyond the Nada, i.e., the
voice that rises from the throat, etc., and
beyond the Kalas, i.e., the different phases
of this sound, is the real knower of the
Vedas.

qI§ T4 o 3T 9 &% dfed |
FSAATE 32 4 AW 49 9RO || 25 ||

16. He that has acquired Vijhdna (the
Supreme Knowledge) by the aid of Jhana,<.e.,
the knowledge derived from books of Philo-
sophy and instruction from a Guru, and has
learned to place the object of this knowledge
in his heart, and he that has acquired peace of
mind, such a person requires no Yoga for
further practice, and no meditation for further
conception.
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A YR &t S A o R |
w1 SEREE A 0 | et 1 Lol

17. The syllable (Aum) with which the
Vedas begin, which figures in the middle of
the Vedas, and with which the Vedas end,
unites Prakrti with its Own Self ;: but that
which is beyond this Prakrti-united-Pranava
is Mahesvara.

\ (qErdi | AEAOEEER A S |
x,‘r-‘lt,l Tt 9 aftan aea 5 g 1| 2<

18. A boat is necessary antil one gets to
the other side of the river, but when a man
once crosses the stream, the boat is no longer

necessary for his purpose.

SR A FAEIEIAT |
qorsfia amt asEgeEEa: | 2e |

19. As a husbandman throws away the
husks, after thrashing out the corn, so does
also an intelligent person give up the study
of books after he has attained knowledge from
them.
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meﬁwmaﬁal
g FARTF GATTH TREST || R o |

20. As light is necessary to find the
wished-for object in a dark chamber, but when
once the object is found, the light is necessarily
put aside: so also when the Object of the
Supreme Knowledge, that is kept hidden by
the illusions of Maya, is once found out by the
torch of Knowledge, the Knowledge itself is
afterwards put aside as unnecessary.

T J9E 9491 5 94, |
U § @ AT ARG A || 22 |

21. As milk is not necessary for a person
who is already satisfied with the drink of
nectar, so also Vedas are not required for a

man who has already known the Supreme
Deity.

TR JHA FAFA A |
T A fHferdemfa = @ awmfg 1331

22. Thrice fortunate is the Yog! who has
thus satiated his thirst by the nectar of
knowledge : he is henceforth bound to no
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Karma, as he has become the knower of the
Tattvas.

SeqTRETRe deaveTfEaEad |
FATE UEEE IR 3% @ |fEa 1 X% N

93. He, that has known the unspeakable
Pranava as the one continuous sound of a big
gong, or like one unbroken thread (Dhara)
of oil, without division and separation,
anderstands the real meaning of the Vedas.

AR FeT U A |
AfemgATATERE TR | 22

24, He, that uses his own Atman asone
Arani (a piece of wood that produces fire when
rubbed), and Pranava as the other and con-
stantly rubs the two together, he will very
soon see the hidden fire thus produced by the
friction of the two, even as he produces the
fire that is hidden in the bosom of the Arani.

qeE W w9 /A gt |
Rmrfifnd 39 wzazasaf@med || 24 |

25. As long as one does not see within
himself that sublime Rupa which is purer than
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purity itself, and which beams forth like a
smokeless light, he should continue his medita-
tions with a steady mind, fixing his thoughts
upon that Ruapa (form).

{T@Sﬁ q & fivzey: fyveafom: |
fwe: wda1 38 @@=t fagge: | &

26. The Jivatman, although (considered to
be) very distant from Paramatman, is still very
near to it; and although it has a body, still it
is without body’; the Jivatman itself is pure,
omnipotent and self-evident,

FERNSHA 7 FA™: FEASH T I@7 |
FASNST 4 YAM: FEAISH T 3557 (1R 9|

27. Although it (Jivatman) is (considered to
be) in the body, still it is not in the body ; it is
not affected by any change of the body, nor
does 1t take part in any enjoyment appertain-
ing to the body nor can it be bound down
or conditioned by anything that binds the
body.

faemat 241 9@ afrar 741 gaq |
qOqHT AT T FERST 497 @ || <
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Hﬂﬂ&ﬂ'@laﬁiﬁﬂ‘ﬁm@ﬂzl
) FTeR ERAT 3@ AT AR |
FETREEEEA AT argEEd | e |

08 & 29. All oil exists in the seed (t.e., per-
vading the whole of it) and butter (Ghrta)
in cheese (Ksira, t.e., milk boiled and thickened).
As smell exists in the flower, and juice In
fruits, so does the JivAtman which permeates
the whole universe, also exist in the human
body. Like the fire hidden in the bosom of
wood, and like the air that pervades the whole
limitless Akasa, Atman, the dweller In the
caves of Manas, unseen and unperceived, be-
comes its own expressor, and walks in the
Akasa of the human heart.

TR AR TR wRatad |
g AN Ao @4 et AR 13 ol

30. Though the Jivatman dwells in the
heart, yet it has its abode In the mind ; and
though dwelling in the heart it is itself mind-
less. The Yogi, who sees such an Atman in
his own heart through the help of his own
mind, gradually becomes a Siddha himself.
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-, ATETR ATE FAT A BT R |
T fwe afgsiETEETReR SR (| 32 )

31. He that has been able to make his
mind entirely unsupported and one with the
Akasa, and to know the unchangeable One,
his state is called the state of Samadhi.

ArgaeE i argve: a5 gat |
AR o SRTRMARE 1| 32 )

32. Though living upon air he that daily
practises Samadhi to make himself happy with
the drink of the Yoga-nectar, becomes able to
destroy the destroyer.

FATAN I AT TTAFA |
qa @ AT qATRRT S8 |
FEAVTAATTET U9 S9=a9 || 33 ||

33. He that contemplates the Atman as
No-thing above, No-thing below, No-thing in
the middle, and No-thing all round, his state
is called the state of Samadhi. (That is
Niralamba, non-supported or self-supported
~samadhi.) The Yogi who thus realizes the
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No-thingness of the Atman becomes free from
all virtue and vice.

s T

SRy WA ARG ZARa Al |
e B icic N C AT

ARJUNA ASKED:

34. Tell me, O Kesava, bow Yogis should
meditate upon the colourless and formless
Brahman, when the mind is unable to think
upon that which it has never seen, and that
which can be seen is material, and consequent-
ly subject to destruction (change) ?

HATgaTE —
FAQAT:GH A FETATA, |
Agh | W TR S N

SRI BHAGAVAN SAID:

'35 That which is full above, full below,
full in the middle, and full all round, is the
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All-full Atman and he that contemplates the
Atman thus, is said to be in the state of

Samadhi.

Y T — _
AT MaE MOe= a1 |
TARTY FEETHY AMfd ARE: (| 38 |

ARJUNA SAID:

36. Tell me, O Kesava, how the Yogi is to
practise meditation when the Silamba which
thou hast just described is unreal and that
which is Niralamba means No-thingness ?

AT —
&3l fe Fan famafieneamEg |
FEHT 73 FAfa T g@H || 39 ||

SRI] BHAGAVAN SAID:

37. He who, after purifying his mind,
contemplates the pure Paramatman, and looks
unto his own Self as the one vast undivided
whole of the manifested universe, becomes
happy by knowing the Brahman.
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I IAFA—
FEI g &4 feEEan: |
fezfifiad a=: @ a=: ¥ fwd 1 3¢

ARJUNA ASKED:

38. All the letters have long and short
metrical sound, they (letters) are also joined by
the Bindu (Anusvara-point), and the latter
(Bindu) when disjoined, merges itself into the
Nada (sound), but where does the Nada merge.

AT —
JETE A= 79 T3 A sAf: |
%aﬁmﬁﬁﬁﬁﬁﬁmﬁéwl
oA faod anfa afgam: o 929 || 3°, ||
Wﬁﬂﬁﬂm:m(
fres= aqfez 93 9@ &4 /W 1| vo ||

SRI BHAGAVAN SAID:

39 & 40. Light exists in the voice of the
ceaseless Sound, and Manas (thought) in that
light ; the Space where the Manas disappears

1
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(merges in itself) is the Supreme Foot of Visnu.
Aiming at the unknowable, where the Sound
of the Pranava, led up on high by the Life-
Air, disappears, '‘that Space is called the
Supreme Foot of Visnu. '

oA 3T —
fia s &8 1@ 9=9g 9= |
qUfdE: 3¢ g qAtEt & a1 22 )

ARJUNA ASKED:

41, Tell me, O Kesava, when the Life-
Breath leaves this body of five elements,
and the tenement itself is again reduced to
them (the elements), where do the virtue and
vice of the man go, and whom do they
accompany ?

AT —
JRIE] A9 aEaTfR AT T
FFami 9 o=a aarrE oF A e
J14d 7991 94 fqauarEEg: |
A9 |2 =3l aEed q Bt ) 23



CHAPTER 1| 19
SRI BHAGAVAN SAID:

42 & 43. The destiny produced by the result
of virtue and vice, the KEssence of the five
Bhutas—the mind (lower mind), the five
senses, and the controlling genii (Devatas)
of the five organs of Karma, all these by
reason of the Ahankara (personality) of the
mind accompany the Jiva as long as it remains
ignorant of the knowledge of the Tattvas.

S| ITE—
a1 e fRpafa g e 34 fafa e gl
ARJUNA ASKED:

44. O Krishna, the Jiva, in the state of
Samadhi, leaves all the movable and im-
movable objects of the world, but what is it
that leaves the Jiva so as to reniove the nama
of Jivaship ?

FEATRHANT q101: §=7d 937 |
qr: @ gl g sfe: &= Sfafa el
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SRI BHAGAVAN SAID:

45. The Prana Vayu always passes be-
tween the mouth and the nostrils ; the Akasa

drinks (absorbs) the Prana (i.e., when the
Jiva leaves the body, after acquiring the
knowledge of the Tattvas); thus when the
Prana is once absorbed the Jiva does not
figure again as Jiva in the arena of this world.

AGT FAH— ,
FAVSATNG =AW A IR S |
AR qgd F4 A FRE: | 9% |

ARJUNA ASKED:

46. The Akasa that pervades the whole
Universe also encompasses this objective world,
it is therefore both in and out of everything.
Now tell me, O Krishna, what is it that is
beyond this Akasa.

ATTATIAE —
ATHIIN TEAHE ATHTAATYS T I |
AHES M AR A= AW T4 9ol



CHAPTER I 24

SRI BHAGAVAN SAID:

47. O Arjuna, the Akasa is called Sunya
(vacuum), because it means the want or
abeence of things or anything. This Akasa
has the quality of Sound, but that which gives
it the power of Sound (as emptiness cannot
- produce any sound), though [tself Sound-less,
is the unknown and unknowable Brahman.

TABTRRRMMRE ¥ 7344 |
HeRd FACE B qad @21 0 3¢

ARJUNA ASKED:

48. Tt is evident that the letters are pro-
nounced by means of the teeth, lips, palate,
throat, etc.; therefore how can they (letters)
be termed indestructible (Nitya), when their
destructibility is apparent on their very face ?

SRR —
ANHARATE ATAASFIBGAATEE 3 |
AEA WIS a3 4 e Fd |
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SRI BHAGAVAN SAID:

- 49, That letter is called indestructible
which is self-pronouncing, t.e., without the
effort of any pronunciation, which is neither
vowel nor consonant, which is beyond the
eight places of pronunciation, which is not
subject to long or short accents, and which is -
thoroughly devoid of the Usma Varnas (i.e.
the four letters, Sa, Sa, Sa, and Ha, called
Usma on account of their pronunciation
depending greatly on the help of Vayu or air—
meaning, therefore, subject to no air or breath).

AT T —

AT GG AW FaATrETRG |
zfezamn fadiw 49 faafa afe: e

Y f

ARJUNA ASKED:

50. Tell me, O Krishna, how, by closing
their external senses and knowing that
Brahman, which lies concealed in every
matter and every substance, the Yogis realize
Nirvana Mukti (i.e., absolute freedom from
every kind of bondage) ?
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SR —
Rgamn e 37 wxafa aEan |
%ﬁﬁmﬁﬁmll  ?

SRI BHAGAVAN SAID:

51. The Yogis see the Atman within
(them: this they do) when they shut out all
their external senses (not by any physical
action) : for such a person when he leaves
his body, his Buddhi * (i.e., material intelligence)
dies away, and with the death of his Buddhi

his ignorance also dies away (i.e., he becomes
spiritual).

JEEe faid: armEeE q R |
fffs g @ g THRAAETRETT 1| 4Rl

52. As long as the Tattvas are not known
to a person, so long it 1s necessary for him to
practise concentration of mind by shutting out
external senses, but once he thoroughly attains
the knowledge of the Tattvas he identifies
himself with the Universal Soul.

' Students must distinguish between the Vedantic use

of this term and the significance assigned to itin the
Esoteric Philosophy.
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Tafszaadal 281 aard T 39 |
N\ AW T P WA T i 1wk

53. From the nine openings (portals) of
the body, the waters of knowledge always
pass out; censequently one cannot know the
Brahman unless he becomes as pure as the
Brahman Itself. (Meaning, the powers of
mind should be concentrated within, and not
allowed to dwell upon external objects through
the nine openings.)

FTGATA 28T T AT |
VAR STl F7 A I | g |l

54, Thy body itself is exceedingly impure,
but that which takes a body (Jivatman) is
purity itself ; he that has known the difference
of the real nature of these two never troubles
himself with the question of purity ; for, whose
purity, should he search after ? (The Jivatman
is always pure.)



ORISR DR

CHAPTER II
FI ITH—
FIAT G A da9 WA |
#ﬁﬁﬁ@Wﬁ%ﬁMu
ARJUNA ASKED:

1. Tell me, O Kesava, what 1is the
ovidence when one, knowing the Brahman as
the all-pervading and all-knowing Parames -
vara, believes himself to be one with [t?

shaTEaT —
Hmmﬁ%ﬁﬁ%ww
A WagSAHIETEE: | X |l
SR BHAGAVAN SAID:

9. As water in water, milk in milk and
(clarified) butter in butter, so. the Jivatman
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and Paramatman become one in union with-
out any distinction and difference.

MY Qo qEd g3 S |
qAEHNE EARHEERAT || 3 |

3. He who with undivided attention
endeavours to unite the Jivatman with the
Paramatman according to the manner pre-
scribed by the Sastras (i.e., Rsis) to him the
all-pervading and universal Light shows itself
in due time.

3 T
TAIEE wEoTd fafeen qeeoe g |
AT go0d % qEatmEme || g |l

ARJUNA ASKED:

4. When, by acquiring knowledge, the
knower becomes the object of knowledge
itself, then he frees himself from all bondage
by the virtue of his knowledge, and what

need 1is there for practice of Yoga or
meditation ?
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SR BHAGAVAN SAID: \

5. He, in whom the light of knowledge
always shines forth, has his Buddhi constantly
fixed on the Brahman, and with the fire of
supreme knowledge he is able to burn down
the bonds of Karma.

49 qfd UIsRTEARgaRd R |
TAEEH qEAETIRY AT fAeaTtEe: |
6. Such a knower of the Tattvas, by the
realization of the Paramatman that is pure
as the spotless Akasa and without a second,
lives in it (i.e., Paramatman) without any

Upadhi (i.e., being free from all attributes),
as water enters into water.

ATHITTAII . SATHAT
7 7 GG |
q TR ASTHAT
N oAfy R | oo |
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7. Atman is Soksma like the Akasa, and
therefore it cannot be seen by the eyes, nor can
the Inner Atman which is like the Vayu (air)
be seen either ; but he who has been able to fix
his Inner-Atman by the Niralamba Samadhi,
and has learned to direct the course of his ex-
ternal senses inward, can know the unity of the
Atman and Antaratman (Inner Soul or Mind.)

T4 a3 g I A9 FA FEAT |
T9T Qa4 AW a oF 34 T || < |l

8. Wherever a Jhanin may die, and in
whatever manner his death may happen, he
becomes one with the Atman when he leaves
his body, even as the Akasa in the pot becomes
one with its parent AkAsa when the pot is
broken, matters not where nor how it breaks.

r = .
WA 94 ABEIE TH=4: |
TIFETAfGE daTeafatEwd: | < |l
9  Know by the process of Anvaya and
Vyatireka that the Atman which pervades

the whole body is beyond the three states of

consciousness—waking, dreaming and dream-
less sleep.
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[In the state in which although the material
consciousness is absent, still the presence of the
Atman is peroeived as a witness to that state,
this process is called the Anvaya ; whereas the
ignorance by which the man in the Sthala
Sarira, does not perceive the presence of the
Atman, although it is ever-present, is called
Vyatireka. This twofold process exists in each
of the above-mentioned three states of con-
sciousness.]

gEQATY A1 TESHAEE AEET &8 |
g qy o q T FareaE 1 2o |l

10. He who has been able to dwell with
his mind for one moment on a single point (z.e.,
to perceive the Light of Caitanya) frees him-
self from the sins of his past hundred births.'

2R Rger A1 aREoTSNE |
It a1 TESATGATRO | % 2 |

11. On the right side spreads the Pingala
Nadi (e, from the sole of the right foot right

' This protably means that the ** vision of the fields of
eternity " can never be attained until a person is purified
from the “sins'' of past births.
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up to the top of the head where the Sahasrara'

exists), it is bright and shining like a great
circle of Fire (or the Sun); this product of
virtue (Pingald) is called the vehicle of the
Devas. (Meaning, that those who can fix their
mind in this Nadi, can journey through the
sky like Devas; therefore it is called the
“Deva-Yana " or the vehicle of the Devas.)

731 9 JAPITARHASHNE |
fgamfafa 53 awartsa fassfa 1| 4R 1l

12. On the left side stretches forth the 1da
(i.e., from the sole of the left foot up to the
SahasrAra at the top of the head), the bright-
ness of this Nadi is comparatively less, like the
disk or circle of the Moon ; it dwells with the
breath of the left nostril, and it is called the
vehicle of the Pitrs. (Meaning, that those who
can fix their mind in this Nadi, can ascend
the Pitr Loka and no further: hence it is
called " Pitr-Yana ™ or the vehicle of the
Pitrs.)

' For clairvoyant description of the six centres in the
human body please see * Chakras™ with Illustrations,

by Rt. Rev.C. W. Leadbeater, published by the Theoso-
phical Publishing House, Adyar, Madras, India. -
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& eMRIsRarfTEvEE A |
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13 & 14. Like the back-bone of a Veena,
or harp, the long tract of bone with many
joints that stretches from the seat right up to
the head of a human being is called the Meru-
Danda (spinal cord). There is a minute aperture
or hole that passes right through this Meru-
Danda from the Muladhara to the head: it is
through this hole that there passes a Nadi which
the yogis call the Brahma-Nadi or Susun:na,

roTREAT GTH] AR |
T gfafud afergan @eqm|gEqd 11 2 |l

15. Susumna is a fine nerve that passes
between the Ida and Pingala. From this Su-
sumna all the Jadna-NAadis (sensory nerves) take
their birth: hence it is called the Jnana-Nadi.

[That Nadi that takes its origin from the
Sahasrara, and growing gradually finer, des-
cends through the canal of the spinal column,
is called the Susumna. At first nine sets of
smaller Nadis spring from it and spread
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towards the eyes and other organs of sense,
etc.; afterwards from each joint of the spinal
column to which the pairs of ribs are attached,
one on either side, and underneath each rib,
there are successively stretched thirty-two sets
of Nadis, with innumerable branchlets cover-
ing the whole body like a network ; these
produce the sense of touch and perform other
necessary work requisite for the upkeep of the
Sthala Sarira. These Nadis are so fine in
their texture that if 400 of them be collected
and tied together, still they cannot be seen
by the naked eye; though so fine, still they
are, like pipes, hollow and in this space
there exists a certain substance, like oil, in
which the Caitanya reflects; for this reason
the Rsis call the Susumna the parent of all
these smaller Nadis, the Jnana-Nadi, and
consider it to be just like a tree with its
innumerable branches covering the whole
of the human body, the root being upwards
—at the SahasrAra—and the branches down-
wards.|

T AT FAGAHTHA: |
A@IFT 221 aFaggn: gadn e |
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16. The Sun, the Moon, and the other
Devatas, the fourteen Lokas of Bhar, Bhuvar,
etc., the ten directions, Bast, West, etc., the
sacred places, the seven oceans, the Himalaya
and other mountains, the seven Islands of
Jambu, etc., the seven sacred rivers, Ganga,
etc., the four Vedas, all the sacred philosophies,
the sixteen vowels and twenty-four con-
sonants, the Gayatri and other sacred Mantras,
the eighteen Puranas and all the Upa-Puranas
included, the three Gunas, Mahat itself, the root
of all the Jivas, the Jivas and their Atman,
the ten breaths, the whole world, in fact,
consisting of all these, exists in the Susumna.

[As all outward objects that are cognizable
by the human senses are reflected in the
Susumna Nadi, therefore the Rsis call this
body the ** microcosm . For instance, when
you see the sun, moon, or the stars, you do not

actually go near to them in order to see,
3
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but you see them because they are reflected
in your Susumna Nadi. If your mind had the
power to go out of your body, in order to see
them. then you would be able to see all and
everything that lies in the ‘ Royal Road,”
and in such a case you would know all and
every occurrence that takes place in every
quarter of this globe, nay, and somewhere else,
in this vast universe.]

TAMIEIETS FRAFaUfa |
FAGSA: ATE ATGAR q2TE (| 2 |

17. As various Nadis have sprung up from
the Susumna, the receptacle of the Inner soul
of all Jivas—and are stretched out in all
directions of the physical body, therefore it is
considered like a huge {ree reversed. The
Tattva-Jianins alone are able to walk on

every branch of this 'tree'by the help of
Prapa-Vayu.

fgaafqagsTio T Fgﬁﬂ’g‘ﬁaﬂ I
FRAR giRads: gimeEE: | 2 |

18. In this human body there exist seventy-
two thousand Nadis which admit of sufficient
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space - for entrance into them through Vayu;
the Yogis alone become acquainted with the
jrue nature of these Nadis by the virtue of
their Yoga-Karma.

| s 9 T A |
JEA @ AT AAaregar 1 2 |

19. Having closed up the nine portals of
the body, and being acquainted with the
source. and nature of the Nadis that stretch
up and down the seats of the several organs
of sense, the Jiva, rising to the state of
Superiof knowledge with the aid of the Life-
Breath, attains Moksa.

A rZem stoamEs gaar R |
AfieE &t FaggEaEdt 101 2 |l

90. On the left side of this Susumna, and
near the point of the nose, there exists the
Indra-Loka by name called Amaravatl: and
the bright luminous sphere that exists In the
eyes is known by the name of Agni-Loka.

[Of the nine sets of nerves springing from
the Susumna, at first one set enters into the
organ of sight, but it forms into a circle before
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branching out and entering into both the eyés,
this circle is called Agni-Loka. Similarly the
circle which the second set of the nerves
makes before entering into the nostrils, is
known by the name of Amaravati or the
capital of Indra-Loka.]

ma‘wﬁa\%m:_ﬁr@au _
A @ qard Rl i s | 22 |

21. Near the right ear exists the Yama-
Loka (the place of death) known by the name
of Samyamanil, and on its side exists the
sphere of the Nairrta Deva, called by the
name of Nairrta-Loka.

[Yama-Loka means the sphere of Death,
because there exists such a delicate place near
the ear that a slight injury is likely to cause
death to a person; hence this sphere is called
Yama-Loka.

Nairrta-Loka is also called Rakso-Loka.
At the side of Yama-Loka there exists a place
the nerves of which enable a person to
masticate hard things such as meat, etc.:

hence this place is known by the name of
Nairrta-Loka or Rakso-Loka.]
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92. On the west (i.e., of the Susumna,) and
situated in the back, there exists the sphere of
Varupa called by the name of Vibhavari: and
on the side of the ears, the sphere is known as
Gandhavati. This is the seat of the Vayu.

[There is a certain place in the back of a
man which the ordinary people of the Hindus
touch with their wet fingers at the time of
performing the halting ceremony. This place
is called Vibhavari, because here the nerves
are so sensitive, that no sooner one fixes his
attention there than he becomes covered with
Maya and falls into sleep. The term Vibha-
vari means night or darkness.

Similarly the place beside the ears, whence
the air carries the smell, is called Gandhavati,
meaning the place of smell; the place which
starts the air to carry the smell into the
nostrils is called the Vayu-Loka.]

a1 qouad! ard gEerde F954: |
Tw g famar deanfua fasfa 1 22 0
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23. On the north side of Susumna, extend-
ing from the throat up to the left ear, and in
the sphere of Kubera, known by the name of
Pushpavati, exists the Candra-Loka. C G

[Kubera is the god of riches of the Hindu
Mythology ; his place is called Pugpavati,
meaning place of golden flowers.]

T G A RESE aT
9 AW T AL Az 1| 32 |

24. In the left eye and in connection with
the Isanya direction exists Siva-Loka, known
by the name of Manonmant : the Brahmapuri
that exists in the head should be considered
as the microcosm in the human body (because
it is the root and origin of the Jhana-Nadi
Susumna, therefore called Manomaya-Jagat,
or the world of mind).

TR RIS FeTieeTes: |
AAAARIATA 7oA g Afe: e | 3y )
25. Like the dreadful fire at the time of

Pralaya, the eternal dwells at the sole of
the feet; the same all-pure eternal imparts
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blessing both above, below, in the middle, in
and out (of the body).

[When one dwelling in Susumna, drinks the
nectar of happiness, then whatever obstacles
may appear to him both from above, below,
or the middle of his body, they instantly
disappear no sooner the meditator fixes his
mind on the eternal dwelling at the sole of his
feet.]®

¥ @isde fawE 4 fage 647 |
fre qreafe g FgEm=ad |l & |l
26. The lower portion, or the sole of the
foot, is called Atala ; the upper portion, or the
top, is called Vitala; the upper part of the
joint between the leg and foot (i.e, the ankle)

is called Nitala, and knee (Jangha) is called
Sutala.

AETEE g 91 @Eda @aed |
FHheEs T 99 qaeEsan (| 29 |l

 27. The lower portion of the thigh (Janu)
is called Mahatala; the upper portion of it

. ' Referring to the direction of certain magnetic
currents,



40 THE UTTARA GITA

(Uru) is called Rasatala, and the loin (Kati) is
termed Talatala. In this way it is proper te
know the seven Patalas that exist in the
human body.

FIOTHAE SN ARl |
qIqTe AR AiftZhmoeed |
Afem: gadIsTa: | fershiadss: | 2¢ ||

28. In the Patala where the serpents live
in coils, and below the navel, is the place
known by the name of Bhogindra : this dread-
ful place, like a burning Hell and Doomsday
Fire, is termed Mahapatala: in this sphere,
the eternal known by the name of Jiva,
displays itself in serpentine coils like a
circle.

3T AHEE § JEetE g hea: |
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29. Bhur-Loka exists in the navel ; in the
armpit' exists the Bhuvar, while the Svarga-

Loka, with the sun. moon, and stars, dwells
in the heart.

This localizes a great nervous and magnetic centre
that directs every motion of the arms
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AT TIRFATR: |
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25T FAANN qfagaged @ || 3o ||
~'30. The Yogis realize perfect bliss by ima-
gining the seven Lokas, the Sun, Moon, Mars,

Mercury, Jupiter, Venus, Saturn, and innumer-
able other Lokas like Dhruva, etc., in the heart.

20 WEI TG g U84 |

e AR g @ Sfafee 1 32 |
31. In the heart (of the person who thus
- imagines) dwells the Mahar-Loka, the Jana-
Loka exists in the throat, the Tapo-Loka

between the two eyebrows, while the Satya-
Loka exists in the head.

FEUSEN Pt aEwa fEEa |

Af T A AT FRESTE: (32 01
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32 & 33. This Brahmanda shaped Earth
dissolves itself into Water. the Water is dried

"“That is, like the egg of Brahm?.
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up by Fire, the Air swallows up the Fire, and
the Akasa drinks the Air in turn; but the
Akasa itself is assimilated in the Mind, the
Mind in Buddhi, the Buddhi in Ahankara, the
Ahankara in Citta, and the Citta in Ksetrajna
(¢.e., Atman or Spirit).

[Ahatnkara here means “ self-consciousness,”
Mahat, or the Third Logos ; it corresponds to
the Mind in the human principles. Citta
means the ‘“ abstract consciousness,” the Second
Logos, corresponding to Buddhi of the human
principles. Ksetra-jha, or the knower of the
planes, means the Spirit or the First Logos,
corresponding to the Atman of the human
principles of the exoteric Theosophy. Mind
here means the Kama Mind, and Buddhi means
the faculty of ascertaining truth.

According to the definition given by Sri
Sankaracharya in his Viveka-Chitdamant, the
Mind, Buddhi, Ahankara, and Citta are the
four handmaids of Antahkarana ; the quality
of Mind is to doubt, that of Buddhi is to
ascertain, Citta retains or keeps, while

Text in Devanagiri and Translation in English by

Mohini Mohan Chatterji, F.T.S. Published by the Theo-
<ophical Publishing House, Adyar, Madras, India.
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Ahankara expresses its self-consciousness or
shows * I-am-ness”. The place of the mind is
the throat, that of Buddhi the mouth, Citta
dwells in the navel, while Ahankéra resides in
the heart.]'

% A A7 ARSHEHEATET THG_ |
A% q T Fewmifead: F 1 39 |

34, The Yogis who contemplate me with
one mind as “I am he” are saved from the
sins collected during a hundred millions of
Kalpas.

REIANTHI ATGAT T T4 |
93] qAfd AEE g A 11 3

35. As the Akasa of the pot is absorbed in
the Mahakasa when the pot is broken, so also
the ignorance-bound Jivatman is absorbed in
the Paramatman when ignorance is destroyed.

pEEtEE fed afs awa: |
g Teofy s FeEE 9 89 124

' All the explanations in brackets are mere translations,
except this portion, which I bave simply explained from
the teachings of ** Madame Helena Petrovna Blavatsky "
and *' Sr Sankaricharya ™.
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36. He who has been able to acquire the
knowledge of the Tattvas that the JivAtman
is absorbed in the Paramatman, even as the
Akasa of the Pot is absorbed in the Mahakasa,
becomes undoubtedly free from the chain of
ignorance, and goes into the sph_ere of the
Light of Supreme Knowledge and Wisdom.

ﬂmﬁ@mﬂ?:l
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37. If a man practise asceticism and
severe austerity for a thousand years, stand-
ing on one leg only, he cannot realize one-
sixteenth part of the benefit gained by Dhyana
Yoga (meditation).

Those that constantly chant the four Vedas
and read other religious works and yet fail to
realize " I am that Brahman,” they are like the
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spoons that are used for every cooking opera-
tion, but yet remain without a single taste of
the foods they prepare. |

As the ass bears the burden of sandal
(wood), whereby he feels only the weight
of the load and not the virtue of the sandal,
even so is the case of the (nominal) readers.of
the many Sastras, because they do not under-
stand the real meaning of them, but carry
them about like the beast of burden.

ATFA 3 7 9 AT A |
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38. As long as one does not acquire the
knowledge of the Tattvas, so long should he
attentively perform all good acts, observe
purity of body and mind, perform religious
sacrifice, and acquire experience and wisdom
by visiting sacred places.

wEgEfed 38 9 Aam ql |
gz fam: A am q f@=fa 1 ze
39. At the time when the body oscillates

backward and forward, the Brahmana who
hesitates to believe that he is Brahman fails
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to understand the great subtle Atman, even if
he be conversant with the four Vedas. [

[At. the time of practising meditation, when
the Susumna commences dancing up and
down the spinal cord by the force of the
uprising Fire of Brahma, then the Linga
Sarira within begins to move, which neces-
sarily moves or swings the physical body ; if at
such a time one fails to consider himself ‘T am
That” his study of the Vedas and Sastras is
simply useless. -

Linga is from the word Lina, which means
to unite. As it makes possible the union with
Brahman or Atman. therefore it is called
Linga; Sarira is from the root S7ri, t
emaciate, as il emaciates itself with the belief
that * I am Brahman™ therefore it is called
Sarira. Therefore Linga Sarira means that
body which emaciates itself and finally enables
the Jiva to unite with Atman. Linga Sarira is
increased by constant talking and other actions,

therefore the less is spoken, etc., the better ;
it 1s no good increasing the Linga Sarira.]

\, TATHAFATAT &ffi PRFFA |
\{\\&ﬁﬁ’{%ﬂ;’t T AfeAt T Ao wo |l
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40. Although the cows may be of different
colours, but the colour of their milk is one and
the same: even s0 in the case of the Jiva, the
bodies may look different, but the Atman is
one and the same in all.

ARRENIRIA =
ARG CIRE |
T qOormtE o
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41, Food, sleep, fear, and sexual desire men
have in common with brutes ; it is the addition
of knowledge (i.e., the faculty of knowledge of
Buddhi) only that makes him a man; Iif,
therefore, he is devoid of this he is but equal
to a brute.

L qIagA [ qeATeE R |
JT: FWA A0 Tid a1 A fagar el

«42. In the morning a man performs the
necessities of life, in the middle of the day
he fills his stomach with food, in the evening
he satisfies the cravings of his sexual desire,
and afterwards falls into the embraces of deep
sleep—such is the case with the beasts also.
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43 & 44. That hundred millions of Jivas
and thousands of Nada-Bindus ' are constantly
destroyed and absorbed in that All-Purity,
therefore the firm conviction that “I am

Brahman” is known to be the only cause of
Moksa for Great Souls (Mahatmas).

3 02 FYHIET 7 99y afy 7 |
TG AT AegA WA = ) 9 |
45. Two words bind and liberate the J Ivas
respectively, the firm belief of “I” and
“mine " (Mama) holds fast and binds the Jiva

down, and the absence or want of the same
(Nirmama) liberates him from all bondage.

ATE GEHRERS AT |
43T ATGH191E a3T T 929 || 95 || -

'See the Voice of the Silence, by Madame H. P. Blavat-
sky, published by the Theosophical Publishing House,
Adyar, Madras, India, for the explanation of Nida. Bindu
18 the point where the Nida ends and is absorbed in the
oternal; Bindu, therefore, is the mediatrix, the lady in'the

Bhagavata who acted as a go-between between Krishna,
the Atm:, and Ridba, the Manas.
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46. When the Mind becomes free from all
desires and passions, then only the idea of
duality ceases. When there arises that state
of Advaita feeling (all in One and One in all),
there dwell the supreme Feet of the Brahman.

TAFEEARETE GaI: @Ueaged |
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47. As an hungry person simply wastes
his energy in vain when he strikes the air with
blows for food, so also a reader of the Vedas
and other Sastras simply wastes his time and
energy, if, notwithstanding his study, he tails
to realize that ** I am Brahman ”.
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1, Sastras are innumerable, and again it
takes a long time to understand their real
meaning (even if one succeeds in going through
them) ; life is short, but the obstacles are many ;
therefore the intelligent should only take the
real meaning of them as a Hamsa (swan)
separates the milk only out of milk-mixed
water. ]

anunma FRATEI Ay =
TRENREAN anmeer fagd | 2 |
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2. The Puranas, the Bharata, the Vedas,
and  various other Sastras, wife, children, and
family are simply so many obstacles on the
path of Yoga-practice.

J [This is not intended either for beginners
or for ordinary people ; it is intended for those
only who have risen very high, i.e., above the
world of matter.]

7€ FEE 4 4: 94 FIgResfd |
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3. Dost thou desire to know all by thy
own experience—that this is knowledge, and
that is worth knowing, etc.—then thou shalt
fail to know the end of the Sastras even if
thine age be over a thousand years.

RSt sargaa Sifad =19 =S |V
e FEwe T8d agaerar 1| 2 |

4. Considering life to be very imper-
manent, try to know only the indestructible
Sat, give up the unnecessary reading of books,
and worship Truth.

IR GIGRECRSICIEREL @
PRt gfer & e 1 |
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o. Out of all the beautiful objects that
exist in this world, most are intended either
to please the tongue or give pleasures to sex :
if you can relinquish the pleasures of both
these, then where is the necessity of this world
for you. (Meaning that these two constitute
the essence of selfishness in a man’s mind ;
discard them, and you get rid of the selfish
feeling, thereby living for virtue and the good
of humanity alone.)

/ signgieebunciEciciaiuGreic
J o MR 999 AR || & ||

, 6. The sacred rivers after all are but
waters and the idols worshipped are nothing
but either stones, metals, or earth. Yogis go
neither to the former nor worship the latter,
because within themselves exist all sacred
places and the synthesis of all idols.

AUEAT Tt gefiai &2 3aam |
qfe FegEat @97 quafiEm || 6 |

7. Agni or Fire is the god of the twice-
born who are given to sacrifice : the Munis
call the Atman within them their god. the less
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intelligent portion worship the idols, but the
Yogis see Brahman equally every where—both
in the fire, within themselves, in idols, and
all around.

qRERYd 2 9 ISR, |
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8. As a blind man cannot see the sun
although it lightens the whole world, so those
blind of knowledge, or the spiritually blind,
also cannot perceive the Omnipresent Eternal
Peace that encompasses the whole universe.

v
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9. Wherever the Mind (of a Tattvajdanin)
goes, it sees the Paramatman there because all
and everything is full with the Une Brahman.

g = =AW AT e |
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10. As the serene bright sky is observable
with all its panorama of forms, names, and
colours, so he who is able to realize the idea
that “1 am Brahman "—in spite of all forms,
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names, and colours—alone can see the Eternal
Paramatman actually.

ATAFME a4 3fd 7749 7 g4 |
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11. The Yogi, while meditating, should
contemplate that “I am the whole universe " :
in this manner he shall see that Paramatman—
the Abode of Supreme Bliss—with the eyes of
his knowledge. As long as he shall think of
the Akasa and identify himself with it, so
long shall he consider the All-Pervading
Paramatnian like the Aka~a itself, for the
Great Subtle Production from the Portal of
Moksa, the All-full Abode of Nirvana, the
Fternal Paramatman dwells in the heart of all
Jivas, in the formi of the Ray of Knowledge
-——the Spiritual Soul-—in man ; this Param-
atman should be known as the Brahmatman of
the Paramatman-knowing Yogis,
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12. He who has been able to identify

himself with the whole universe—as the One
Brahman—should carefully avoid the desire
of eating every man’s food and selling all
kinds of things.
. [There would be no difference between a
man and a dog, if he takes impure food and
eats every body's bread. lmpure trade also
destroys the purity of a man’s mind.]
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13. Where the Yogis stay for one second
or even half a second, that place becomes
sacred like Kuru-Ksetra, Prayaga and
Naimisaranya because the thought of Spiri-
tuality - for one brief second has a great-
er effect than one thousand millions of

sacrifices.



56 THE UTTARA GITA
FAFATERA eed 09T |
fiefs gd 2@ geTfE JaTg |
ud AFIGHT o q41 fagmEad || 29 I

14. The Yogi who considers this universe as
nothing but the One Brahman, at once destroys
both virtne and vice; consequently for him
there is neither friend nor enemy, happiness
nor misery, gain nor loss, good nor bad, honour
nor dishonour, praise nor blame; all these

become alike to him.
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15, When a patched-up cloak with a
hundred holes in it, is able to keep off the
summer's heat and winter's cold, then what is
the necessity for wealth and riches for a man
whose heart is devoted to the worship of
Kesava (Brahman).
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16. O Arjuna, the Yogi should not think
about or concern himself for his maintenance ;
if, however, such a thought is necessary at all,
then let him beg for alms simply to maintain
his body, and protect himself from cold by
the clothes of charity ; to him diamond and
stones, green vegetables and coarse rice, and -
all other objects in this world, are of equal
value (i.e., he becomes indifferent to all).
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17. O Arjuna, he who does not covet
material objects, never takes birth again in
this world.



Printed by A. K. Sitarama Shastri, at the Vasanta Press,
Adyar, Madras.



THE T.P.H. ORIENTAL SERIES

Rs. A

1. Sri Bhagavad-Gita: Sanskrit Text and

English Translation by Dr. Annie

Besant. The translation while being

accurate and reflecting the strength

and terseness of the Sanskrit preserves

the spirit of the original in its deeply

devotional tone.

Indian Popular Edition .. 0 4
Special Edition ... 0 8

Foreign Edition ... 0 12

Presentation Edition—Leather ... 1 8

9. Sri Bhagavad-Gita: Sanskrit Text and
English- Transiation by Dr. Annie
Besant and Sri Bhagavan Das, M.A.
This Edition contains a word for word
trahslation and an introduction to Sans-

krit Grammar. Indian Edition 2 8
Foreign Edition ... 3 8
Presentation Edition—Leather 6 0

3. The Yoga Sutras of Patanjali: Sanskrit
Text and English Translation together
with notes on each Sutra by Prof.
M. N. Dvivedi. The notes are drawn
from various authoritative sources,
viz., the Bhagyas of Vyasa, Vachas-
patimisra, Bhoja and Ramananda



THE T. P. H. ORIENTAL SERIES (Contd.)

Rs. A. -
Sarasvati, and the  Yogavartika of ./
Vijiiana - Bhiksu. Those who cannot
study thé' commentaries in the Original
:will find these notes helpful.

~ Indian Edition

Foreign 'Elidltidn
4, 5 and 6, The Twelye Principal
Upanishads, Sanskrit Text, English

Translation and notes, in three
Volumes.

Vol. 1: Contains nine Upanisads, wviz.,
Isa, Kena, Katha, Prayna, Munpdaka,
Mandukya, Taittiriya, Aitareya, and
Svetasvatara Upanigads, with notes
from the commentaries of Sri S’ﬁhka-
racharya and the gloss of Anandagiri,
The English Translation of these.niﬁe
Upanisads has been rendered by that
eminent Orientalist Dr. E. Roer. Prof.
M. N. Dvivedi has contributed a
scholarly preface to these volumes and
the transliteration has been brought
up-to-date by Dr. C. Kunhan Raja,
M.A., D. Phil. (Oxon.), Professor of
Sanskrit, Madras University.

Indian Edition ... 4 0
Foreign Edition ... 5



THE T.P.H. ORIENTAL SERIES (Contd.)

IR B Rs. A.
Vol. 1I: Brhndaranyakupanigad, Text,
Translation and notes, as above by
Dr. E. Roer. Indian Edition ... 6 0
| Foreign Edition ... 7 0

Vol. . III: Chandogya and Kausitaki-

Brahmapa Upanigads: Text, Transla-

tion and notes as above—the former

translated by Raja Rajendralal Mitra

and the latter bv Prof. E. B. Cowell,
M.A. | Indian Edition ... § 0
Foreign Edition ... 6 0

7. Sapta-Padarthi or a Manual of the
Seven Categories. Sivaditya's Treatise
on Nyaya-Vaivegika Systems of Indian
Philosophy. Text, transliteration and
translation with Notes by Prof.
D. Gurumurti, M.A., Theosophical
College, Madanapalle. With a Fore-
word by Prof. Radhakrishnan, M.A.,
Vice-Chancellor, Andhra University.

Indian Edition ... 2 8

Foreign Edition ... 3 8

8. Viveka.Chudamani or Crest-Jewel of
Wisdom. By Sri Sankaricharya with
Text in Devanagari and Translation
complete by Mohini M. Chatter)i, F.T.S.

Indian Edition 2 0
Foreign Edition 2 8



THE T.P. H. ORIENTAL SERIES (Contd.)

IN THE PRESS

9. Manameyodaya: A Primer on Mimamsa
by Narayapa Bhatta; Text in Devar,
nagari, English translation, with Intro-
duction and Notes by Prof. C. Kunhan
Raja, M.A., D. Phil. (Oxon.), Head of
the Department of Sanskrit and Prof.
S. S. Suryanarayana Sastri, M.A.,
B.Sc. (Oxon.), Bar-at-Law, Head of the
Department of Philosophy, University
of Madras. |

' Ny

10. Brahmasutrabhasya of ' Sri Sanhka-
racharya with Bhamati of Vacaspati.
Misra for the Catussutri, (The first
four of the Vedanta-stitras of Badara:
vana.) Text in Devanagari, English
Translation with Introduction ‘and
Notes by Prof. 8S.S.Suryanarayana
Sastri, M.A., B.Sc. (Oxon.), Bar-at-Law,
and Prof. C. Kunhan Raja, M.A,
D. Phil. (Oxon.)

Theosophical Publishing House, Adyar, Madras

v. P. A,






	00001.tif
	00002.tif
	00003.tif
	00004.tif
	00005.tif
	00006.tif
	00007.tif
	00008.tif
	00009.tif
	00010.tif
	00011.tif
	00012.tif
	00013.tif
	00014.tif
	00015.tif
	00016.tif
	00017.tif
	00018.tif
	00019.tif
	00020.tif
	00021.tif
	00022.tif
	00023.tif
	00024.tif
	00025.tif
	00026.tif
	00027.tif
	00028.tif
	00029.tif
	00030.tif
	00031.tif
	00032.tif
	00033.tif
	00034.tif
	00035.tif
	00036.tif
	00037.tif
	00038.tif
	00039.tif
	00040.tif
	00041.tif
	00042.tif
	00043.tif
	00044.tif
	00045.tif
	00046.tif
	00047.tif
	00048.tif
	00049.tif
	00050.tif
	00051.tif
	00052.tif
	00053.tif
	00054.tif
	00055.tif
	00056.tif
	00057.tif
	00058.tif
	00059.tif
	00060.tif
	00061.tif
	00062.tif
	00063.tif
	00064.tif
	00065.tif
	00066.tif
	00067.tif
	00068.tif
	00069.tif
	00070.tif
	00071.tif
	00072.tif
	00073.tif
	00074.tif
	00075.tif
	00076.tif

